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       C H A P T E R VII CARVAKA T h is system assumed various forms of philosophical skepticism, logical fatalism:, and religious indifferentism. Its origins can b.e traced as far back as the Rg Veda. It is mentioned in the Epics as well as in the Dialogues of the Buddha. Even the Bhagavad-gita1 refers to it. The main work on the system, the Brhaspati Sutra (600 B .C.), is not available, and we have to reconstruct the doctrines of materialism from statements of the position and criticism of it found in polemical and other works. The doctrine is called Lokayata, as it holds that only this world (loka) exists and there is no beyond. There is no future life. Perception is the only source of knowledge; what is not perceived does not exist. The materialists deny the validity of inference, as inference depends on universal connections, and perceived data, which are particulars, do not warrant belief in universal connections. As perception is the only form of valid knowledge, matter, which alone is cognized by the senses, is the only reality. The ultimate principles are the four elements: earth, water, fire, and air. Consciousness is a material and transitory modification of these elements and will disappear when these elements, from which it is produced, are dissolved. That intelligence which is found to be embodied in modified forms of the nonintelligent elements is produced in the same way in which the red color is produced from the combination of betel, areca nut, and lime. The soul is only the body qualified by intelligence. It has no existence apart from the body. Four different varieties of materialism are men tioned, according as the soul is identified with the body, the senses, the breath, or the organ of thought. The postulates of religion, God, freedom, and immortality, are illusions. Nature is indifferent to good and evil, and history does not bear witness to Divine Providence. Pleasure and pain are the central facts of life. Virtue and vice are not absolute values but mere social conventions. The materialistic theory is a bold attempt to rid the age of the 1 xvi.8. Sec references also in Santiparva, 1414, 1430-42, and Salyaparva, 3619 (of the Mahabharata) ; Viffiu Purdfta m.xviii, 14-26; The Laws of Mam n.n; in.150, 161; iv.30, 61, 163; v.89; vin.22, 309; ix.65, 66; xn.33, 95, 96. oppression of the past and prepare the ground for the great constructive efforts of speculation. It is one of the three major heterodox theories—the others being Buddhism and Jainism—in that it did not draw its theories from the Veda and Upanisads and did not attempt to justify its teachings by reference to those basic orthodox texts. The selections included here are somewhat miscellaneous. There has been an attempt to be fairly exhaustive in the presentation of material stating the positive principles of the materialistic doctrine. Both of the old and standard summaries of the system, the pertinent chapters of the Sarvadarsanasamgraha (14th century a .d .) and of the Sarvasiddhdntasdrasarh- graha of Samkara, are given in full. The selection from the well-known ancient drama, Prabodha-candrodaya ( The Rise of the Moon of Intellect) is included in order to call attention to the prominence of the materialistic movement. The Tattvopaplavasimha (seventh century a .d .) is the only extant treatise which may be considered an authentic text of the school. It is an “ upsetting of all principles,55 that is, a polemical treatise against all of the other schools of Indian philosophy. It is not considered worth while to enter into the very lengthy polemical side of the treatise, however, and so only one chapter, that against the orthodox theory of inference, trans lated especially for this volume, has been included. The selections have been taken from (A) Madhava Acarya, Sarvadar sanasamgraha, translated by E. B. Cowell and A. E. Gough (London: Kegan Paul, Trench, Triibner & Co., Ltd., 1904), pp. 2-11; (B) Samkara, Sarvasiddhantasamgraha, translated by Prem Sundar Bose (Calcutta, 1929), pp. 4-6; (C) Jayarasi Bhatta, Tattvopaplavasimha, Ch. v i i , translated by S. N. Shastri and S. K. Saksena, revised by S. C. Chatterjee, from Tattvopaplavasimha, edited by Pandit Sukhlalji Sanghavi and Rasiklal C. Parikh, Gaekwad’s Oriental Series, l x x x v i i (Baroda: Oriental Institute, 1940); (D) Krsna Misra, Prabodha-candrodaya, translated by J. Taylor (Bombay, 1811), pp. 19-22. A. S A R V A D A R S A N A S A M G R A H A The efforts of Carvaka are indeed hard to be eradicated, for the majority of living beings hold by the current refrain— While life is yours, live joyously; None can escape Death’s searching eye: When once this frame of ours they bum , How shall it e’er again return? The mass of men, in accordance with the Sastras of policy and enjoyment, considering wealth and desire the only ends of m an and denying the existence of any object belonging to a future world, are found to follow only the doctrine of Carvaka. Hence another name for that school is Lokayata,—a name well accordant with the thing signified. are only useful as means of livelihood, for the Veda is tainted by the three faults of untruth, self-contradiction, and tautology; then again the impostors who call themselves Vaidic [or Vedic] pandits are mutually destructive, as the authority of th tjndna-kanda (section on knowledge) is overthrown by those who maintain that of the karma- kariia (section on action), while those who m aintain the authority of the jndna-kanda reject that of the karma-kanda; and lastly, the three Vedas themselves are only the incoherent rhapsodies of knaves, and to this effect runs the popular saying— The Agnikotra, the three Vedas, the ascetic’s three staves, and smearing oneself with ashes,— Brhaspati says these are but means of livelihood for those who have no manliness nor sense. Hence it follows that there is no other hell than m undane pain produced by purely m undane causes, as thorns, &c.; the only Supreme is the earthly monarch whose existence is proved by all the world’s eyesight; and the only liberation is the dissolution of the body. By holding the doctrine that the soul is identical with the body, such phrases as “ I am thin,” “ I am black,” &c., are at once intel ligible, as the attributes of thinness, &c., and self-consciousness will reside in the same subject (the body); and the use of the phrase “ my body” is metaphorical like “ the head of R a h u ” [Rahu being really all head]. All this has been thus summed up— In this school there are four elements, earth, water, fire, and air; And from these four elements alone is intelligence produced,— Ju st like the intoxicating power from kinva,1 &c., mixed together; Since in “ I am fat,” “ I am lean,” these attributes abide in the same subject, And since fatness, &c., reside only in the body, it alone is the soul and no other, And such phrases as “ my body” are only significant m eta phorically. “ Be it so,” says the opponent; “ your wish would be gained if inference, &c., had no force of proof; but then they have this force; else, if they had not, then how, on perceiving smoke, should the thoughts of the intelligent immediately proceed to fire; or why, on 1 An intoxicating herb. hearing another say, ‘There are fruits on the bank of the river,’ do those who desire fruit proceed at once to the shore?” All this, however, is only the inflation of the world of fancy. Those who m aintain the authority of inference accept the sign or middle term as the causer of knowledge, which middle term must be found in the minor and be itself invariably connected with the major. Now this invariable connection must be a relation destitute of any condition accepted or disputed; and this connection does not possess its power of causing inference by virtue of its existence, as the eye, &c., are the cause of perception, but by virtue of its being known. W hat then is the means of this connection’s being known? We will first show that it is not perception. Now perception is held to be of two kinds, external and internal [i.e., as produced by the external senses, or by the inner sense, mind]. The former is not the required means; for although it is possible that the actual contact of the senses and the object will produce the knowledge of the particular object thus brought in contact, yet as there can never be such contact in the case of the past or the future, the universal proposition which was to embrace the invariable connection of the middle and major terms in every case becomes impossible to be known. Nor may you m aintain that this knowledge of the universal proposition has the general class as its object, because, if so, there m ight arise a doubt as to the existence of the invariable connection in this particular case [as, for instance, in this particular smoke as implying fire]. Nor is internal perception the means, since you cannot establish that the mind has any power to act independently towards an external object, since all allow that it is dependent on the external senses, as has been said by one of the logicians, “ The eye, &c., have their objects as described; but mind externally is dependent on the others.” Nor can inference be the means of the knowledge of the universal proposition, since in the case of this inference we should also require another inference to establish it, and so on, and hence would arise the fallacy of an ad infinitum retrogression. Nor can testimony be the means thereof, since we may either allege in reply, in accordance with the Vaisesika doctrine of Kanada, that this is included in the topic of inference; or else we may hold that this fresh proof of testimony is unable to leap over the old barrier that stopped the progress of inference, since it depends itself on the recognition of a sign in the form of the language used in the child’s presence by the old m an; and, moreover, there is no more reason for our believing on another’s word that smoke and fire are invariably connected than for our receiving the ipse dixit of Manu, &c. [which, of course, we Carvakas reject]. And again, if testimony were to be accepted as the only means of the knowledge of the universal proposition, then in the case of a m an to whom the fact of the invariable connection between the middle and m ajor terms had not been pointed out by another person, there could be no inference of one thing [as fire] on seeing another thing [as smoke]; hence, on your own showii\g, the whole topic of inference for oneself would have to end in mere idle words. Then again, comparison, &c., must be utterly rejected as the means of the knowledge of the universal proposition, since it is im possible that they can produce the knowledge of the unconditioned connection [i.e., the universal proposition], because their end is to produce the knowledge of quite another connection, viz., the relation of a name to something so named. Again, this same absence of a condition, which has been given as the definition of an invariable connection [i.e., a universal proposi tion], can itself never be known; since it is impossible to establish that all conditions must be objects of perception; and therefore, although the absence of perceptible things may be itself perceptible, the absence of non-perceptible things must be itself non-perceptible; and thus, since we must here too have recourse to inference, &c., we cannot leap over the obstacle which has already been planted to bar them. Again, we must accept as the definition of the condition, “ it is that which is reciprocal or equipollent in extension with the major term though not constantly accompanying the middle.” These three distinguishing clauses, “ not constantly accompanying the middle term ,” “ constantly accompanying the major term ,” and “ being constantly accompanied by i t ” [i.e., reciprocal], are needed in the full definition to stop respectively three such fallacious con ditions, in the argument to prove the non-eternity of sound, as “ being produced,” “ the nature of a ja r,” and “ the not causing audition” ; wherefore the definition holds,—and again it is established by the sloka of the great doctor beginning “ samasama” 1 1 This refers to an obscure sloka of Udayanacarya, “ where a reciprocal and a non- reciprocal universal connection (i.e., universal propositions which severally do and do not distribute their predicates) relate to the same argument (as e.g., to prove the existence of smoke), there that non-reciprocating term of the second will be a fallacious middle, which is not invariably accompanied by the other reciprocal of the first.” But since the knowledge of the condition must here precede the knowledge of the condition’s absence, it is only when there is the knowledge of the condition, that the knowledge of the universality of the proposition is possible, i.e., a knowledge in the form of such a connection between the middle term and major term as is dis tinguished by the absence of any such condition; and, on the other hand, the knowledge of the condition depends upon the knowledge of the invariable connection. Thus we fasten on our opponents as with adam antine glue the thunderbolt-like fallacy of reasoning in a circle. Hence by the impossibility of knowing the universality of a proposition it becomes impossible to establish inference, &c. The step which the mind takes from the knowledge of smoke, &c., to the knowledge of fire, &c., can be accounted for by its being based on a former perception or by its being an error; and that in some cases this step is justified by the result is accidental just like the coincidence of effects observed in the employment of gems, charms, drugs, &c. From this it follows that fate, &c., do not exist, since these can only be proved by inference. But an opponent will say, if you thus do not allow adrsta,1 the various phenomena of the world become destitute of any cause. But we cannot accept this objection as valid, since these phenomena can all be produced spontaneously from the inherent nature of things. Thus it has been said— The fire is hot, the water cold, refreshing cool the breeze of m orn; By whom came this variety? from their own nature was it bom . And all this has been also said by Brhaspati— There is no heaven, no final liberation, nor any soul in another world, Nor do the actions of the four castes, orders, &c., produce any real effect. The Agnihotra, the three Vedas, the ascetic’s three staves, and smearing oneself with ashes, Were made by N ature as the livelihood of those destitute of knowledge and manliness. I f a beast slain in the Jyotistoma rite 2 will itself go to heaven, Why then does not the sacrificer forthwith offer his own father? I f the Sraddha8 produces gratification to beings who are dead, • 1 The unseen force. 8 A Vedic sacrifice. 3 Oblations to the dead. Then here, too, in the case of travellers when they start, it is needless to give provisions for the journey. If beings in heaven are gratified by our offering the Sraddha here, Then why not give the food down below to those who are standing on the housetop? While life remains let a man live happily, let him feed on ghee 1 even though he runs in debt; When once the body becomes ashes, how can it ever return again? If he who departs from the body goes to another world, How is it that he comes not back again, restless for love of his kindred? Hence it is only as a means of livelihood that brahmins have established here All these ceremonies for the dead—there is no other fruit anywhere. The three authors of the Vedas were buffoons, knaves, and demons. All the well-known formulas of the pandits, jarphari, turphari, &c.2 And all the obscene rites for the queen commanded in the Asvamedha,3 These were invented by buffoons, and so all the various kinds of presents to the priests, While the eating of flesh was similarly commanded by night- prowling demons. Hence in kindness to the mass of living beings must we fly for refuge to the doctrine of Carvaka. Such is the pleasant consumma tion* B. S A R V A S I D D H A N T A S A M G R A H A 1. According to the Lokayatika doctrine the four elements alone are the ultimate principles—earth, water, fire and air; there is none other. 2. Only the perceived exists; the unperceivable does not exist, by reason of its never having been perceived; even the believers in the invisible never say that the invisible has been perceived. 3. If the rarely perceived be taken for the unperceived, how can 1 Clarified butter. 2 See Rg Veda x.106. * A Vedic sacrificial ritual; the “ horse sacrifice.” 
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