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      I Stefan Zweig's and Edmund Husserl's Nostalgia for a Lost (Non-exclusionary) Europe Thomas Nenon (University of Memphis) One way to read Husserl's statements about Europe in his 1935 essay "The Crisis of European Humanities and Philosophy" is to understand what he has to say about Europe as stressing a contrast between Europe and other cultures. He certainly does contrast what he sees as one key, or perhaps the key European culture achievement, namely its claim to seek a universal grounding of beliefs and norms through reason and critique, with that of other cultures within the geographic bounds of Europe itself and as well as with other cultures around the world. My claim in this paper, though, is that the main thrust of the essay, the primary contrast he has in mind, is the difference between an ideal of Europe, a Europe that has never really been fully realized, with Europe as Husserl sees it at the time he was writing his essay. ln fact, what he identifies as most important about Europe is not something that he believes is a uniquely European possibility. He sees it as a possibility for non-European cultures and as a way of thinking that was being adopted around the world. Rather, what concerned him was the way that Europe itself was moving in a direction diametrically opposed to what he claimed was supposed to be the essence of Europe. ln order to support this claim, I would like to argue that it can be helpful to read Husserl's statements about Europe in parallel to the idea of Europe that plays a central role in Stefan Zweig's autobiographical Die Welt von Gestern. Erinnerungen eines Europäers, composed seven years later by a writerwho, like Husserl, had been born into what was stillthe Austro-Hungarian empire and was looking back with regret and nostalgia for a Europe that no longer existed by the time he was composing this memoir. The "Europe" he cites is not intended primarilrT as a geographical description,l but rather as a way of thinking and acting that for him had been completely eclipsed in the twentieth century by forces within geographic Europe that had destroyed the spiritual Europe he knew and loved. lch bin aufgewachsen in Wien, der zweitausendjährigen übernationalen Metropole, und habe sie wie ein Verbrecher verlassen müssen, ehe sie degradiert wurde zu einer deutschen Provinzstadt. Mein literarisches Werk ist in der Sprache, in der ich es geschrieben, zu Asche gebrannt worden, in eben demselben Lande, wo meine Bücher Millionen Leser sich zu Freunden gemacht. 5o gehöre ich nirgends mehr hin, überall Fremder und bestenfalls Gast; auch die eigentliche Heimat, die mein Herz sich erwählt, Europa, ist mir verloren, seit es sich zum zweitenmalselbstmörderisch zerfleischt im Bruderkriege. Wider meinen Willen bin ich Zeuge geworden der furchtbarsten Niederlage der Vernunft und des wildesten Triumphes der Brutalität innerhalb der Chronik der Zeiten; nie - ich verzeichne dies keineswegs mit Stolz, sondern mit Beschämung- hat eine Generation einen solchen moralischen Rückfall aus solcher geistigen Höhe erlitten wie die unsere. (8)2 1 See e.g. Hua Yl,3t8. 2 I grew up in Vienna, the two-thousand-year-old supernational metropolis, and was forced to leave it Iike a criminal before it was degraded to a German provincial city. My literary work, in the language in which I wrote it, was burned to ashes in the same land where my books made friends of millions of readers. And so I belong nowhere, and everywhere am a stranger, a guest at best. Europe, the homeland of my heart's choice, is lost to me, 2 For Zweig, the relevant contrast was not between Europe and Asia or Africa, but between a cosmopolitan Europe based on ideas of progress and reason with an appreciation of the arts as ccpcseC to the militant nationalisms that had drawn European nations into the First World War, in'pcsec = ^:':u and vindictive peace upon the nations that lost that war, and thereby inevitably given r;se :c '3'::s :- a: ledtotheSecondWorldWaraswell. Putsimply,theoppositeoftheEuropehedescribesis':::,:-'=: or countries outside Europe but the irrational nationalism of countries like Germany, France, a^: England that had devastated Europe and leftZweig both spirituallyand literally homeless. Wher' 's s:s the forces that are the opposite of the Europe he knew, they are "die großen Massenidologien ..., Ce' Faschismus in ltalien, den Nationalsozialismus in Deutschland, den Bolschewismus in Rußland und vor allem jene Erzpest, den Nationalismus, der die Blüte unserer europäischen Kultur vergiftet hat. lch mußte wehrloser, machloser Zeuge des Rückfalls der Menschheit in längst vergessen gemeinte Barberei mit ihrem beußten und programmatischen Dogma der Antihumanität." (11)3 Zweig was born in Vienna in 1881, like Husserl into an assimilated Jewish family that was originally from Moravia. ln fact, he notes that his father's family's assimilation into the general culture and the accompanying sense of progress and as a family and as individuals was not "atypical" (19) for assimilated Jewish families in the nineteenth century, first with economic success and then increasingly also with integration and success into science and the arts as well. ln this regard, Zweig's family story parallels Husserl's and so many other assimilated Jews in these generations as well. Zweig begins his story at a time of what he views as increasing wealth, technological progress, and improving health and security for ever wider circles of people in Austria and across Europe. He recognizes that social inequalities and poverty still existed but das Problem der Probleme, die Armut der großen Massen, schien nicht mehr unüberwindlich lmmer weiteren Kreisen gewährte man das Wahlrecht und damit die Möglichkeit, legal ihre lnteressen zu verteidigen, Soziologen und Professor weitereiferten, die Lebenshaltung des Proletariats gesünder und sogar glücklicher zu gestalten - was Wunder darum, wenn jedes beendete Jahrzehnt nur als die Vorstufe eines besseren empfand? (15).4 He also locates himself within a broader tendency across assimilated Jewish families not to see economic success as the highest goal, but rather as a step towards "geistige" integration into the arts and the academy that would transcend the stereotype of Jews as traders and financiers who were only since it has torn itself apart suicidally a second time in a war of brother against brother. Against my will I have witnessed the most terrible defeat of reason and the wildest triumph of brutality in the chronicle of the ages. Never-and I say this without pride, but rather with shame-has any generation experienced such a moral retrogression from such a spiritual height as our generation has. 3 I have seen the great mass ideologies grow and spread before my eyes-Fascism in ltaly, National Socialism in Germany, Bolshevism in Russia, and above all else that arch-plague nationalism which has poisoned the flower of our European culture. lwas forced to be a defenseless, helpless witness of the most inconceivable decline of humanity into a barbarism which we had believed long since forgotten, with its deliberate and programmatic dogma of anti-humanitarianism. a even the problem of problems, the poverty of the great masses, no longer seemed insurmountable. The right to vote was being accorded to wider circles, and with it the possibility of legally protecting their interests. Sociologists and professors competed with one another to create healthier and happier living conditions for the proletariat. Small wonder then that this century sunned itself in its own accomplishments and looked upon each completed decade as the prelude to a better one. 3 interested in money. The story of his life illustrates how Zweig succeeds at this spectacularly, and how this success brings him into close personal contact with others who did as well, including for lnstance Gustav Mahler, Hugo von Hoffmannstal, and Sigmund Freud. He never met Husserl and does not mention him in this book, but we can see a parallel to Husserl here as well. The circles in which Zweig found himself in Vienna included non-Jews too, of course. ln fact, he came to know and be recognized byalmost allof the leading artists, writers, and intellectuals in Vienna, and in fact across Europe in spite of the divisions caused by the First World War, until the rise to power of the Nazis first in Germany, then in his native Austria, and finally across Europe forced him to flee into exile in South America, where he tragically killed himself in t942just as his memoir was being published. He recognizes that the Vienna and the culture in German-speaking countries at the time was far from perfect. The quote about the remaining social problems above is not the only thing he found lacking; what we in the English-speaking world refer to as Victorian sexual norms was another, with public norms so restrictive that sexuality among the polite classes was never discussed at the same time that prostitution was not just widespread, but publicly supported as the primary outlet for male sexual urges with terribly unhealthy consequences not just for the exploited women in prostitution but for women in polite society and for healthy relationships between men and women in general. Anyone familiar with the general contour of Husserl's life cannot help but be struck by Zweig's vivid account of the major political events and cultural developments he describes and how much depth they add to the sparse descriptions of them that Husserl's essays and correspondence reveal. He describes a Europe in which borders were fluid and passports, permits, and other government controls were much less common or non-existent. One is reminded of the ease with which Husserl, born in Moravia and first attending Gymnasium in Vienna, then enrolls at the University in Leipzig, followed by Berlin, then back to Vienna, before receiving positions in Halle, Göttingen, and Freiburg. As opposed to Zweig, who never felt as fully at home in Germany as he did in his beloved native Austria, or even as he did in Switzerland or Paris, Husserl at some point had clearly and proudly assumed an identity as fully German, selflessly sending his sons off to the First World War and investing his life's savings in war bonds that would be worthless at the end of the war. ln this regard, the comparison is illustrative in its contrast. Zweig describes the differences between Vienna and Germany even before the First World War: Denn das Genie Wiens - ein spezifisch musikalisches - war von je gewesen, daß es alle volkhaften, alle sprachlichen Gegensätze in sich harmonisierte, seine Kultur eine Synthese aller abendländischen Kulturen; wer dort lebte und wirkte, fühlte sich frei von Enge und Vorurteil. Nirgends war es leichter, Europäer zu sein, und ich weiß, daß ich es zum Teil dieser Stadt zu danken habe, die schon zu Marc Aurels Zeiten den römischen, den universalen Geist verteidigt, daß ich frühzeitig gelernt, die ldee der Gemeinschaft als die höchste meines Herzens zu lieben. Man lebte gut, man lebte leicht und unbesorgt in jenem alten Wien, und die Deutschen im Norden sahen etwas ärgerlich und verächtlich auf uns Nachbarn an der Donau herab, die, statt »tüchtig< zu sein und straffe Ordnung zu halten, sich genießerisch leben ließen, gut aßen, sich an Festen und Theatern freuten und dazu vortreffliche Musik machten. Statt der deutschen »Tüchtigkeit<, die schließlich allen andern Völkern die Existenz verbittert und verstört hat, statt dieses gierigen Allen-andern-vorankommen-Wollens und Vorwärtsjagens liebte man in Wien gemütlich zu plaudern, pflegte ein behagliches Zusammensein und ließ in einergutmütigen und 4 vielleicht laxen Konzilianz jedem ohne Mißgunst seinen Teil. >Leben und leben lassen< war der berühmte Wiener Grundsatz, ein Grundsatz, der mir noch heute humaner erscheint als alle kategorischen lmperative, und ersetzte sich unwiderstehlich in allen Kreisen durch. Arm und reich, Tschechen und Deutsche, Juden und Christen wohnten trotz gelegentlicher Hänseleien friedlich beisammen, und selbst die politischen und sozialen Bewegungen entbehrten jener grauenhaften Gehässigkeit, die erst als giftiger Rückstand vom ersten Weltkrieg in den Blutkreislauf der Zeit eingedrungen ist ... Der Haß von Land zu Land, von Volk zu Volk, von Tisch zu Tisch sprang einen noch nicht täglich aus der Zeitung an, er sonderte nicht Menschen von Menschen und Nationen von Nationen; noch war jenes Herden- und Massengefühl nicht so widerwärtig mächtig im öffentlichen Leben wie heute; Freiheit im privaten Tun und Lassen galt als eine - heute kaum mehr vorstellbare - Selbstverständlichkeit; man sah auf Duldsamkeit nicht wie heute als eine Weichlichkeit und Schwächlichkeit herab, sondern rühmte sie als eine ethische Kraft. (39)s ln contrast to Zweig, Husserl had clearly not only adopted Germany as his geographic home, but in many ways also found much in common with "northern German" norms like commitment to hard work,clarity,anduniversallyvalidprinciples. Forbothofthem,though,theFirstWorldWarmarkedthe end of an era, the consequences of which would prove calamitous for both. Zweig had cultivated friends and colleagues across the continent. He and his friend from school days, Rainer Maria Rilke, had gone to Paris right after they completed their university studies and after that to England, ltaly, Spain, Belgium, and Holland, in each of those places being well-received and establishing literary and artistic connection to the writers, composers, actors, directors and other intellectuals in those cultural centers. His plays were being debuted not just across the German- speaking world from Vienna and Berlin to Kassel and Dresden but translated into other languages as well. ln order to expand his horizons, he journeyed to lndia and encountered what he calls "the insanity s One lived well and easily and without cares in that old Vienna, and the Germans in the North looked with some annoyance and scorn upon their neighbors on the Danube who, instead of being "proficient" and maintaining rigid order, permitted themselves to enjoy life, ate well, took pleasure in feasts and theaters and, besides, made excellent music. lnstead of German "proficiency," which after all has embittered and disturbed the existence of all other peoples, and the forward chase and the greedy desire to get ahead of all others, in Vienna one loved to chat, cultivated a harmonious association, and lightheartedly and perhaps with lax conciliation permitted each one his share without envy. "Live and let live" was the famous Viennese motto, which today still seems to me to be more humane than all the categorical imperatives, and it maintained itself throughout all classes. Rich and poor, Czechs and Germans, Jews and Christians, lived peaceably together in spite of occasional chafing, and even the political and social movements were free of the terrible hatred which has penetrated the arteries of our time as a poisonous residue of the First World War. ln the old Austria they still strove chivalrously, they abused each other in the news and in the parliament, but at the conclusion of their ciceronian tirades the selfsame representatives sat down together in friendship with a glass of beer or a cup of coffee, and called each other Du. Even when Lueger, the leader of the anti-semitic party, became burgomaster of the city, no change occurred in private affairs, and I personally must confess that neither in school nor at the University, nor in the world of literature, have I ever experienced the slightest suppression or indignity as a Jew. The hatred of country for country, of nation for nation, of one table for another, did not yet jump at one daily from the newspaper, it did not divide people from people and nations from nations; not yet had every herd and mass feeling become so disgustingly powerful in public life as today. Freedom in one's private affairs, which is no longer considered comprehensible, was taken for granted. One did not look down upon tolerance as one does today as weakness and softness, but rather praised it as an ethical force. 5 of racial purity" clearly for the first time (215) as the Europeans on his ship avoid the lndians as "half- castes" and he credits theirip for having helped him see that "our Europe is no longer the eternal axis of the globe" (216). He followed with a trip across the USA and one to Africa before returning to Europe and Paris where he collaborated closely with his life-long friend Romain Rolland. ln the summer of 1914, Zweig had just returned to live in Vienna and taken a vacation trip Belgium, when the First World War exploded. Zweig himself is anything but enthusiastic about the prospect of a war, but also realizes how most of his fellow writers and professors are swept away in a wave of patriotic fervor. He by contrast feels compelled not just to sit out the war, but to become informed and take a position as a writer. He joins his French friend Rolland and others in a loose international confederation of writers opposing the war through their art. He notes that one of the differences between the atmosphere in the First World War, at least in Austria, and the second is that this was tolerated and that his work continued to be published and presented. At the end of the war, Zweig is still hopeful that there may be a just peace and wistful about the end of the Habsburg empire that leaves a "little Austria" now even more closely aligned with their defeated German neighbors. For Husserl, of course, the First World War was even more tragic. He had Iost one son, nearly lost the other, and had lost his life savings that he devoted to the war effort that he now came to feel was a cynical betrayal by a detached monarchy and military leadership. Both Zweig and Husserl feel betrayed. ln fact, Zweig's words evoke Husserl's situation almost exactly: So weit sie wache Augen hatte, sah die Welt, daß sie betrogen worden war. Betrogen die Mütter, die ihre Kinder geopfert, betrogen die Soldaten, die als Bettler heimkehrten, betrogen alljene, die patriotisch Kriegsanleihe gezeichnet, betrogen jeder, der einer Versprechung des Staates Glauben geschenkt, betrogen wir all, die geträumt von einer neuen und besser geordeneten Welt und nun sahen, daß das alte Spiel, in dem unsere Existenz, unser Glück, unsere Habe den Einsatz stellen, von ebendenselben odervon neuen Hasardeuren wieder begonnen wurde. (342)6 ln the years following a ruinous war, an unjust peace led to a ruinous post-war era under which Husserlsuffered not just financially, but emotionally. Allthe more impassioned then, his callfor "renewal," based on critical reflection and reason, which was a possibility and a necessity he saw not just for Germany and for Europe, but for other cultures as well, including of course Japan when he composed a series of articles for the Japanese journal Koizo.T For both Husserl and Zweig, the years that followed the war were among their most productive with Husserl developing his genetic philosophical approach and receiving recognition not just in Germany but across Europe and hosting students from North America and Asia as phenomenology emerged as one of the major intellectual movements of the twentieth century. Zweig's books were among the best-selling and most admired works in German and translated into French, Bulgarian, Armenian, Portuguese, Spanish, Norwegian, Finnish, and Chinese. His 6 To the extent that it was wide-awake the world knew that it had been cheated. Cheated the mothers who had sacrificed their children, cheated the soldiers who came home as beggars, cheated those who had subscribed patriotically to war loans, cheated all who had placed faith in any promise of the state, cheated those of us who had dreamed of a new and better ordered world and who perceived that the same old gamblers were turning the same old trick in which our existence, our happiness, our time, our fortunes were at stake. 7 See Huo XVll, pp. 3-93. 6 proposed remedy was a return to the intellectual and artistic unity that he believed had preceded the war and would help forestall the return to short-sided and irrational nationalisms that he perceived as the greatest threats to freedom and peace within Europe. We know that they both failed. By the time Husserl was composing his essay about crisis in Europe and Zweig was composing his memoirs dedicated to a Europe that had been lost, the furthest thing from their minds was a claim about the intellectual or spiritual superiority of Europe in the twentieth century. For Husserl, writing in the mid 30's, still hoping for some sort of salvation, identified the fundamental flaw as a development within modern Europe with an all too narrow notion of rationality that had lost faith in the ability to identify universally valid principles for valuing and acting, a faith that he identified as part of the founding project of European culture and philosophy in what he called the Socratic/Platonic/Aristotelian idea of philosophy as a guiding cultural force. This is what Husserl has in mind when he talks about a "science of the mind or spirit (6erst/" at the beginning of his essay on the crisis of Europe (316). Progress in technology and science was not matched by progress in practical rationality and humanity. We recall that for Husserl, rationality encompassed not just theoretical rationality but rather the quest to identify and live according to genuine values and to realize genuine goods that were subject to rational critique and validation. This is part of what Husserl is aiming at in his critique of "objectivism" since it disqualifies practical norms and values from what it understands as the sole measure of truth. ln their place, narrow and short-sighted national and selfish interests and values predominated and power became the measure of all things. Husserl was issuing a desperate call to return to this project to which he had devoted his life and that he saw as the true calling that had historically been identified in ancient Greece and been revived at the beginning of the European renaissance but was a possibility for all of humanity, including the nations of Europe who were now abandoning it. For Zweig too, the destruction of the Europe he valued did not come from forces outside Europe but from irrational and immoral forces within the European nations themselves. For both Husserl and Zweig, the appeal to Europe is not a claim to European superiority against other cultures as much as a call to restore a more rational order within a Europe that had lost its way and strayed from what had for a time seemed to be its imminent destiny. There are indeed passages where Husserl seems to suggest that this historical teleology is unique to Europe (e.g. Hua V|,318:"a strange, teleology inborne only in our Europe so to speak")but, as noted earlier, Husserl extends the possibility of living according to this norm to other cultures and to humanity as a whole: "als der Durchbruch und Entwicklungsanfang einer neuen Menschheitsepoche, der Epoche der Menschheit, die nunmehr bloß leben will und leben kann in der freien Gestaltung ihres Daseins, ihres historischen Lebens aus ldeen der Vernunft, aus unendlichen Aufgaben" (319).8 He does 8 As the breakthrough and the developmental beginning of a new human epoch-the epoch of mankind which now seeks to live, and only can live, in the free shaping of its existence, its historical life, through ideas of reason, through infinite tasks. 7 indeed contrast the "home culture" of the European nations with that of the peoples of lndia who share a different historical culture, but it is not the contrast with lndian culture that is his primary focus - in fact he says almost nothing about it except that it is not the same as the European home culture - but rather the fact that the individual nations are now ignoring this common heritage and calling. ln 1935- and, as fate would have it, in Vienna--, he is still appealing to a European audience to reverse the course that has led to the disease plaguing Europe: "Den Untergang Europas in der Entfremdunggegen seinen eigenen rationalen Lebenssinn, den Verfall in Geistesfeindschaft und Barberei, oder die Wiedeburt Europas aus dem Geiste der Philosophie durch einen den Naturalismus endgültig überwindenden Heroismus der Vernunft."s Looking back in 1942,Zweig recognizes that barbarity was the choice that the nations and in particular Germany had made and that Europe as he knew was unremittingly lost. We today, looking back at a Europe that learned to work together for a while towards a common good after the Second World War, but that is now faced with new nationalisms, and now also know that the oppositions Husserl describes are not unique to Europe, and one can still hold out the hope that human beings across the world can come to recognize our common humanity and the need to work and live together in a reasonable way as a possibility that, though always at best an ideal, is still an important ideal to strive for. For the purposes of our conference, it is worth considering why Husserl thinks that "naturalism" is a root cause of what he sees as the irrationality and barbarism infectingthe nations of Europe in the middle of the twentieth century and what it has to do with a malignant form of Eurocentrism. For Husserl, the telos of Europe, what he thought of as a momentous cultural and historical achievement as an idealthat had continued as such in spite of the e The downfall of Europe in its estrangementfrom its own rational sense of life, its fall into hostilitytoward the spirit and into barbarity; or the rebirth of Europe from the spirit of philosophy through a heroism of reason that overcomes naturalism once and for all.' 8 repeated shortfalls in achieving it in historical and geographical Europe was an ideal of self- critical reflection and self-correction, i.e. reason as self-responsibility for the constant critical self-evaluation of one's individual and collective beliefs, values, and practices. As we said, he seesSocratesandPlatoasthehistoricaloriginsofthisideal. Naturalismisforhimnotjusta theoretical stance with ontological and epistemological consequences, but is also associated with a whole host of insidious practical implications as well. An ontology that reduces everything to the measurable and observable, whose fundamental law is deterministic causality, reduces human beings to mere objects, leaves no room for grasping them as persons with freedom and responsibility - whether they be members of one's own home world or an alien world. They become simple objects of manipulation. lt leave no room for what he would call "spiritual" or "geistige" values but rather reduces all value to measurable values like materialgain. From its inception, Europe has failed to live up to the idealthat Husserlthinks of as the true telos of Europe. ln fact, Socrates' own questioning of the doxa governing public life in Athens came against the background of Athens' decades long dedication to remaining the hegemon that promised honor, power, and wealth to Athens at the costs of the rest of the alliance and a costly war that would lead to the downfall of Athens itself as an independent power during Plato's own lifetime. One can read the Apology as Plato's reminder to the Athenians that they had been warned they were on the wrong path but that they had failed to heed the warning that the values governing their actions were misplaced. European history is characterized by long periods where the ideal of critical and independent reflection had been subordinated to doctrinaire religion and the dictates of absolutist imperial states or warring nobilities who had completely forgotten this cultural tradition - in fact where even literacy 9 itself had become rare. And even the Europe that see itself as being reborn, renewed on the basis of its classical heritage and was beginning to free itself from the domination of what Kant calls the self-imposed shackles of the abandonment of reason, the European nations were striving at the same time to use the new and powerful military and administrative technologies to advance their own material and national self-interests in a competition and often in wars with each otherand in brutal and exploitive expansions of the commercial, military, and political power at the expense of other peoples around the world. The was not a matter of the voluntary cultural appropriation of the highest ideals and best achievements of Europe by other peoples around the world but of imposition of their might and interests. ln colonialism, the false narrative they often told themselves and others to hide the brutality and lack of respect for others in pursuit of national wealth and power that drove this expansion was a claim to the inherent superiority of European beliefs, values, and practices that they were ',sharing,, with their colonial subjects. ln this regard, modern Europe has more often resembled the Athenian hegemony than Socratic self-critical reflection and ethical responsibility to universal ideals. Husserl's and Zweig's indictments of modern Europe for betraying the "geistige,, ideals that they associate with what Europe was supposed to have been are based on the lies and the pursuit of power and materialgain that they see as a direct contradiction to the ideals they associate with Europe. They failed to but could have and perhaps should have looked further to see that the European nations had been doing the same thing to peoples outside of Europe for several centuries already. So if there is something constructive to take away from Husserl,s calls to return to the ideals of Europe, it is not that one should valorize and imitate actual European purported beliefs, i.e. ideologies, practices, or values. Rather it can serve as call for 10 Europeans to a self-critical reflection on how those practices were falling to live up to those ideals Europe. Moreover, it can also serve as a reminder that of the possibility of critical reflection upon any person's or communities own and ethical renewalfrom within that culture - a possibility that the Kaizo articles show Husserl thought was open not just to European humanity-and can serve as an important antidoteto nationalism, exploitive reductions of other human beings to mere commodities or customers, or to imperial aspirations at the cost of other peoples that are unfortunately not just limited to Europe. What is crucially important to stress is that any such renewal as rational must be based on self-critical insights, from engagement within a historical and cultural community, which is why all of the values that Husserl describes in the Kaizo articles as associated with freedom and reason begin with the prefix self- as is self-reflection, self-determination, and self-cultivation. Overcoming Eurocentrism then would be the dedication of each community to a self-critical assessment of its own beliefs, values, and practices in the light of their adequacy to the demands of reason on each person as a person - including a self-critical reflection within Europe on its own historical and current failings to live up to the ideals - and of every other society against the backdrop of its own history and traditions and the willingness to learn and adopt from others but always based on genuine insights and on genuine values that are consistent with the nature of the members of each of those societies as free and responsible persons ln this regard, it is certainly not necessary and probably not even helpful to insist upon a purported historical uniquenesss of the call. For a European audience at the time, Husserl might be using a rhetorical device to appeal to an audience that is constantly harkening back to the classical origins of European culture as a supposed mark of its value, indeed even its t7 7 7 superiority. lf thatwas its purpose, itclearlyfailed. Appealsto German origins, French pride in their civilization, or English confidence in their right to rule others clearly overrode and emotional appeals to one's own tribe carried the days. Even as a historical matter, it is clear that there are versions of an appeal to self-critical reflection, repentance, and reform to reject mere material and selfish interest in favor of higher spiritual values across many if not almost allcultures and ages. lnstead of strivingto show how unique each of these is, whether Socrates, Lao-tse, the Buddha, or an African wisdom, it is perhaps more helpful to point to this possibility as "lateral universal" and learn from the various ways that these universal insights have been presented in different contexts, forms, and traditions-including, for example, literatureandart. Whatisimportantisnotwhosaidthem,butthepoweroftheirtruthboth within the cultures within which they were originally formulated and across cultures for humanity as a whole. 
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